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This booklet i‘i for p&apl d who am di ssaitsficd 
with Ihi^r l\v$$. If yyu are happy with yyur present 
existence, we have no argument with you. However, 
if yOn A tir&d of waiting fur your 3if£ to change— 

Tired of waiting forauthorti-c communi ly, love 
and adventure,,. 

Tir^d of walHrig fur the end yf money and 

forced work... 

Tired of looking for new past! me^ to pass the 
time... 

Tired of waiting for a lush, rich existence..* 

Tir^d of waiting for a situation in which you 
can realise all your desires,.. 

Tired of waiting for the end of ad Authorities, 
alienations, ideologies and moralities.., 

...then we think you'll find what follows to be 

quite handy. 
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I 


Oilo nf Iho grual £££*£& of our mi^mblu yol 
potentially marvellous time is tha t th i rib i r.g can be a 
pleasure, '111 Is is a manual for constructing your own 
self -theory, Constructing yotir sel f-theory is a revol¬ 
utionary pleasure, the pleasure of constructing your 
self- theory of revolution. 

Building your self-theory is a destnictive/coi*- 
s-tructive pleasure, because you are building a tire- 
ory-of-pr-actice for the dc-stmc Live /const ruciive 
transformation of this society. 

Self-theory is a theory of adventure. It is as erotic 
and humorous as an authentic revolution. 

The alienation felt as a result of having had your 
thinking done for you by the ideologies of our day, 
can load to the search for the pleasurable negation of 
that alienation: thinking lor yourself- It is the plea¬ 
sure of making your mind your own, 

Self-theory is the body of critical thought you 
construct for your own use. You construct it and use 
si when you make an analysis of why your life is the 
way it is r why the world is the way it is, (And 
"thinking" and "feeling' ara im^epa rable^ &lnc<j 
thought comes Jrcm subjective, emotive experi¬ 
ence-} You bu ild yClur $el/-theOjy when yt'm d evtilop 
a theory of practice — $ theory of how to get what 
you d££ircr for your life. 

Theory will be either a practice I theory—a theory 
of revolutionary p met toe - ■■■ or it wilt be nothing.,, 
nothing hut an atpanum y.f ideas, a Cl?ClLon’iplat]Ve 
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interpretation of the world. The realm of ideals is the 

eternal waiting-room of unrealised desire, 

Those who a&sumc {usually unconsciously) the 
impossibility of realising th^ir lifers desires, and of 
thus fighting fur themselves, usually end up fighting 
for an ideal or cause instead tie the illusion uf self- 
activity or self-practice), Those who know that this 
is the acceptance ot alienation will now know that 
■ill ideals and causes are ideologic. 


II 

Wherever a system of ideas is structured with 
an abstraction at the centre — aligning a role or 
dutit^ to you for its sake — this system is an ideo¬ 
logy. An ideology is a system of false consciousness 
Lit which you nu longer function as the subject In 
your relation to ihr world. 

The various forms of ideology are all structured 
around different abstractions, yet they all servo the 
interests of a dominant (or aspiring dominant) class 
by gi ving you a sense of purpose in your sacrifice,, 
su f fpji ng a rid subm i ssi on. 

Religious ideology is the oldest example, the fan¬ 
tastic projection -called 'God' is the Supreme Subject 
of the cosmos, acting on every human being as J His‘ 
subject 
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>IAX3[..n i l^oii^ld io>rd (Above-) iitd himself natlnd 
Cij-i tf&5b 17: 1. '! 'i.i'I'i I'ndav ru'i-ILiiLJL.r-ilC I'll i'Sif- OTUiZlJi!-. IiVm 

*r Cftr&L tajlM! be "dill It & a .qoiun. 1 *\ j-raLUy^i- 

T-or un r^p+ji.-irH T'.'UTibn v. Ii_li li_a A niE-n ruiL r&Ltiur. 

"All ffijr ttsj uf Hiwifcs," ifr Hrxfnrd, ^rrl hh, hJ d 

IhutiIbcA -.Ij III ItSi- SE^I jvflll* w£rt dm&n LrvEO Ilk 

pjJmj. 

'J'*n Tm.n bofllt r;l Iih Fiimdb t*iUi alrtJiut ami ilru-»* tn-0 
?4uri LtluU nniK SElimtltaneau sLy l iiLn 2il$ pi him ti ler, turn¬ 
overs. Ho jp I an At*-J- 

" t*ll rny C--CHJ, fmf jjivfr me, fu*-j;L?'e ns= aJF." Mr Eteafftfd. j 

crirfl a* ft* wm for leven lowsruis on his uniis l 

h ril lnrin'iJ around. twice h-Hoic ] ,W 0 s-jiurl ululri a( -± \ 

baikrLhall faurt In. tilt MifclU Hiharft Crf Mafid / 

,J H't ht *Md aftermrta. flm his uiav to Moil!* 1 
Da;.- nfcthl fch fU fJ biHI>- l.nthos Lntlntflnf tkr- reciter!- L 
wiral, 




]n the 'scientific' ar*d 'democratic' ideologies of 
bourgeois enterprise, capital investment is the 'pro¬ 
ductive' subject directing wwrid history — the 'in¬ 
visible band' guiding human development The 
bourgeoisie liad to attack and weaken tSie power that 
religious ideology once held. It exposed the mystifi¬ 
cation of the religious world in its technological 
invesrigaUtfn,. expanding the realm of things and 

m£thi*d ;4 onf of which it could make a profit 

The various brands of Leninism are ■‘revolution¬ 
ary 1 ideologies Lei which their Party is the rightful 
subj&ct to dictate world history, by leading its object 
— the proletariat — to the goal of replacing bite 
bourgeois appAmiuis- with a I .o run 1st one. 

The ma ny other forms of the dominant ideo¬ 
logies can be seen daily The rite of Ihe new rdigio 
msytkisms sem a the dominant structure of social 
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rehtiOvi£ in a round about way. They provide a neat 
form in which the emptiness o t daily Sift may he 
obscured, and tike drugs, trnkt it easier to live with. 
Voluntarism (shoulder to the wheel) and determin¬ 
ism (if 11 all work out) prevent us from recognising 
our real place in the functioning of the world. In 
avant-garde ideology, novelty in (and of) itself is 
vv hat's important. Tn survivalLsna,, subjectivity is pre- 
empted by fear through the invention of the image 
of an impending work! catastrophe. 



In accepting ideologies we accept an inversion of 
Subject and object; things lake on a human power 
and will, while human brings have their place as 
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things. ideology is upside-down theory, We further 
accept the separation between the narrow reality oi 
our daily ] i fe, and the image of a world totality Irka t's 
out of ou r grasp - Ideology offers u s only - a voyeur's 
relationship with the totality. 

In this separa lion, and this acceptance Oif sacrifice 
for the tiUi££, every ideology serves to protect the 
dominant social order. Authuri ties whoso power de¬ 
pends on separation must deny us our subjectivity 
in order to survive themselves. Such denial comes In 
the form of demanding; sacrifices for 'the common 
good', ‘‘the: Tuitions! interest^ ‘‘the war effort', '(he 
revolution',.. 



No wonder 
you’re constipated. 



hi 

We get rid of the blinkers of ideology' by een- 
*fontly asking ourselves.,. 

How do I foci? 

Ain 1 enjoying myself? 

How's my life? 

Am T getting what I want? Why not? 

What's keeping me from getting what 1 want? 
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This having COitSCiOuSn^SS of the common¬ 
place r awa sen ess o M one's everyday routbie, That 
Everyday Life — real life — exists,, is a public secret 
thaigete less secret every day, as the poverty of daily 
life gets more and more visible. 


IV 

The construction of self-theory is based on 
thinking For yourself, being fully conscious of 
desires and their validity. 3t is the construction, of 
rdi dical subjectivity. 

Authentic 'consciousness raising' can only be the 
Vaistatg r of people's dunking to tlte level' of positive 
(nfm-guilly) self-eonseioui§nefi& developing their 
basic subfectivlty; free of ideology and imposed mor¬ 
ality in all Us forms. 

The ts-son^e of what many leftists, therapy- mon¬ 
ger^ racism <nv are ness Traimers and ^tensers term 
J consdouws raising' is their practice of beating 
people into unconsciousness with thciir idoolngira! 
billyclubs. 

The ] r ii Lj l from ideology (sclF-riCgationl to radial 

subpsclivity (self-affirmation) parses through Point 
Zeno.. the capital city of nihilism- This is the wind¬ 
swept still point in social spa.ee and time,., the social 
limbi') wherein whit hone reCH'sgniscs that Ehcrpn^nt 
is devoid of life; that there is no life in one's daily 
exigence. A nihilist knows the difference between 

fiurvi virtg and living. 
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Nihilists go through a reversal of perspective on 
tlieirlLfc and the world. Nothing Is true far them but 
their desires, their will Eo he. They refuse all ideology 
in their hatred for the miserable social relations m 
modern capitalist-global society. Ffom this reversed 
perspective they see with a n£wly acquired clarity 
the upside-down world of mjktitmf, the inversion 
of ^obje^t and object, of abstract and concrete. It is 
the theatrical landscape of feli&hiscd commodities, 
mental projections, separations und ideologies: art, 
Cod, city planning, ethics, smile buttons, radios sta¬ 
tions that say they love you and detergents tliat have 
compassion foryourhiinds 

Daily conversation offers sedatives like: "Yon 
can't always get wtial you vyant", "Life has its ups 
and downs", -and o tber donnas of the secular reli¬ 
gion of survival. 'Common sense* is just the non¬ 
sense of common alionatiOn. Evfiry dSy people aiE 
denied an authentic life and sold bach its repre¬ 
sentation, 


E KCJTEMEfoiT 
PAHI&fl 
NORRIS 
SUFmOW 
l&Aft5 
LOVE 


triAUCM-mt 



'rdiscalion — llu? ad of convening ponpji, dbc.ir.iLH <ofio?jit^ etc 

lino* thir^ it commoditii** 





Nihilists constantly fee! the urge to destroy the 
system which destroys them each day. They cannot 

goon living 45 they are f theirminds are Cm fir?. Soon 

enough Ihey run up against the fact lhat they must 
ccim ? up with a coherent sc* of tactics that wi 31 ha vc 
a practical effect on the worid- 

But if b. nihiltSE no* know &f the historical 

possibility for the transformation of the world* his or 
her subjective rage will oaraiise into a to te: the 
suicide,, the solitary murderer, the street hoodlum- 
vandal, thenoo-dadaist, the professional mental pa¬ 
tient-,. all seeking compensation for a life of dead 
time. 


The Audi 90* 



pushed around* 


The nihilists' mistake is that they do not realise 
that there are others who are alpo nihilists, Conse¬ 
quently they assume that common communication 
and participation in a project of self* realisation is 
impossible. 
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V 

p [b have a 'political' orientation towards one's 
life Ls ju^t to know that you can only change your life 
by changing the nature of lif e itself through transfor¬ 
mation of the world — and that transformation of 

the world requires mllnctivu* effort. 

This project of collective self-realisation car 
properly be termed politics. However, "politics' has 
become a rnysti tied, separated category of human 
activity. Along with all the other socially enfenced 
separations of human activity 'politics' has become 
just another interest. It even lias its specialists — be 
they politicians vr poJ ificO*- It is possible to b«? inter¬ 
ested (or not} in foo-tbalf stamp collecting, disco 
music or fashion. What people See as 'politici^ today 

is the social falsification of iho project of collective 
self-realisation — and that suits those in power just 
fine- 

ColLcclive self-realisation is ihe revolutionary 
project- It is the collective seizure of the totality of 
nature and social rela lions and their transformation 
according: Eo conscious desire. 

Authentic therapy is changing one's life by 
changing the nature of social life. Therapy must be 
social if ir is to be of any real consequence. Social 

therapy (the healing ofsociety) and individual tlier- 
upy [the healing of fho individual) are linked 
togelher: each requires the other, each is a ncassary 
part of the other. 

Fur example: in spectacular society we are ex¬ 
it 



pect&d to repress our real feelings and play a rote, 
Tliis is called 'playing a part in society". (How reveal¬ 
ing that phrpite is!) Irfcdividuals pul on cliaracter 
armour — a steel-like suit oJ role playing 1$ directly 
reLitcxl to the end nf social rolo playing. 










VI 

'lb ihltik subjectively is to use your life — as. it 
[s now and as you want it to be as the of 

your thinking, 'Dus positive s&lf-oentring is accom¬ 
plished by the contimuMia assault on externals: all 
the falitf! issuer false conflicts, false problem^ false 
identities and false diehntomias. 

People arc kept from analysing tlie totality of 
everyday existence by being asked their opinion of 
every detail: all the spectacular trifle-*,, phoney con¬ 
troversies and fals^ scandals. Are you fpr or against 
trades unions cruise missiles, identity cards... 
what's your opinion of soft drugs, jogging, UFO's, 
progressive taxation? 

These are false issues. The only issue for us is how 
we live. 

There is an old Jewish spying, "If you have only 
two alternatives, then choose the third 11 . It offers at 
way of getting the subject tu seamch for a nevv per¬ 
spective on the problem. We can give the Lie to both 
sides pi a false conflict E>y taking our 'third choice' 
— to view the situation from the perspective of 
radical subjection Ey. 

Being conscious of tin: third choice is refusing to 
choose between two supposedly opposite but really 
equal polarities tltal try to define themselves a* fho 
total i ty of a situ at Jon. In it& amplest form, thi s con- 
sciolistless is expressed by Ihc worker who is 
bought to trial lor armed i^bbery and abked, "Do 
you plead guilty or not guilty7". Tin unemployed". 
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he replies* A mom thAfirtthcsl bill ■equally classic 
illustration is the refusal to acknowledge any essen¬ 
tial difference between the corporate-capitalist rill¬ 
ing classes of the "West' and the state-capstalist 
ruling classes of the 'EasF- Al l we haw to do is look 
at the basic social relations of production in the USA 
and Europe on the one bund, and the USSR and 
Chm* on the other, to see that they are essentially the 
manner over there, as hen?, the vast majority go to 
work for a wage or salary in exchange for giving up 
control over both the: means of production arid what 
they produce (which b? then sold back to them in the 
form of commodities). 
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In the cam £>f the "West 7 ths Surplus value (ie that 
which is produced over and above the value of the 
workers" wages) is the property of the corporate 

rnauiaj^nnents why kwp up a j?hOw of domestic 
competition. In the 'Hast' the surplus value is fhe 
property of thy state bureaucracy, which does nol 
pcrmitdomestlc competition hut engages in interna- 
tLonal competition as furiously as any other capital¬ 
ist nation, liig difference. 

An example of a false problem is that stupid. 
*mversa.tional question, ’"What's your philosophy 
of life? 1 ’. It poses an abstract concept of f Li£e H that, 
d*=5 pi to the word's cons tent *a ppoarancie in con versa* 
tion, has nothing to do with real life, because it 
ignores the fact that 'living' is wliat vre arc doing al 
the present moment 

In the absence of real community, people cling to 
alt hinds of phoney social identities, corresponding 
to their individual rote in the Spectacle (in which 
people contemplate and consume images of what- 
liie-is, so that they will forget how to live for them¬ 
selves). These social identities can be ethnic 
('Italian*X racial ('Black'), organisational (Trade 
Unionist"), residential ('Mew Yorker'), sexual 
CGay'X cultural ('‘sports' fan'), and so on: but a IE are 
mo ted in a common desire for affiliation, for belong¬ 
ing 
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Obviously being 'black' 1 is a lot more real as an 
identification than being a 's-ports" fan', but beyond 
a certain point ihoseidonti ties only serve to mask our 
real position in society. Again, the only issue for us 
is how we live. Concretely this means under¬ 
standing the reasons for Lite nature of one's life in 
one's relation tn society as a whole. To do this One 
has to shed all the false identities, the partial associ¬ 
ations, and begin with oneself as tSic centre. From 
here we can examine the material basis of life, 
stripped of all mystification- 

For raampLet suppose I want a cup of coffee from 
(he machine g.( work. First o f all, there is the cup of 
coffee itself: that involves the workers on the coffee 
plantation, tho ones on the sugar plantations and in 
the refineries, the ones in the paper mill, and so on. 


















Then you have all the workers who made the- d Llfer- 
€Tit part? of the machine find assembled at. Then the 
o nes who ex tractcd the iron ore? and bauxite, smel ted 
the stevl r drilled the nil and reined it. Then all the 
workers who transported tlte raw materials and 
parts f>ver three continents and Iwo oceans. Then the 
clerks, typiste and communications workers who 
ao-ord in.*re the production and transportation, Fi¬ 
nally you have all the workers who produce all the 
other things necessary for the o thers to survive. T hai 
gives mo s direct materia! relationship to i^vora] 
million people: in fact, to the Srcunense majority of 
the worlds population. They pr-aiure my life' and 1 
help to produce theirs. En this light, all partial group 
identities and special interests fade into in^ignifio 
a net. Imaging the potential enrichment of one's life 
i,]ia \ t&presently locked up in the frustrated creativity 
of those millions of workers, held back by obsolete 
and exhausting; methods of production, strangled by 
a Itcnation, warped by tho i nsane rationale of capita I- 
accumulaticpn! Here we begin to discover 3 teal social 
identity: in people all over the woiId who are ligh t- 
ing to win back their lives, w£ find ourselves. 



Today something we do 
will touch your life. 


Wc are constantly being asked to choose bet ween 
two sieves in a false conflict- Governments, charities 
a nd propagandists of al l ki tids are fond of present mg 
tis with choices that are no choice at al] {eg the 
Central Electricity Generating Board presented its 
nuclear programme with the slogan ■'Nuclear Age or 
Stone Age d . The CEGB would I ike us to believe iha-t 
these are Hie- only two alternatives — we have the 
illusion of choice, bet as long as they -control the 
choices we perceive as available to us, they also 
control the outcome). 

Thy new moralist levy to tell tboyt! in the rich 
Vvtsl how they will have to make sacrifices', how 
they 'exploit the starving children of the Third 
World'. The choice we are given is between sacrifi¬ 
cial altruism or narrow individualism, (Clarities 
cash in on th e result in g guilt by 0 ffering ua a feeding 
of having done somclbingr in exchange fora coin in 
the collecting tin.) Yes, by living in the rich West we 
dy exploit the poor of the Third Wyjrld — but not 
p^rscmslly, not deliberately. We can tnskc some 
changes in our life, boycott, make sacrifices, but the 
effects are marginal We become aware of the falsg 
conflict we are being presented with when we realise 
that under this global. social system we, as individ¬ 
uate, arc as locked in our global role as 'exploiters' 
as others are in their global rote as the exploited. VsV- 
have a rekr in socte(y r but tittle or no power to do 
anything about it. We reject the false choice of ‘sacri¬ 
fice or selfishness' by calling for the destruction of 


the- global social system whose existence forces that 
derision upon us, it isn't a easewf tinkering with the 
system, of offering token, sacrifices or calling for "a 
little less selfishness". Chari ties and re-formers never 
break out of the terrain of the false choice. 

Those who have a vested interest in maintaining 
the present situation eariSEanlly drag us beck to their 
faEyc choices— that is, any choice which keeps-their 
power intael:. With myths like ‘if we shared itall out 
there wouldn't be enough to go round -1 , they attempt 
to deny the existence of any other choices and to hide 
from us lht> fad that [he material preconditions for 
social revolution already exist. 

VII 

Any gurney towards self-deniystiflcation must 
avioid those two qiiagmit^s flf lost thought — abso¬ 
lutism a nd cynicism; twn swamps camouflage 
themselves as meadows of subjectivity. 

Absolutism is the total acceptance or rejection of 
all components of particular ideologies, spectacles 
and reifications. An absolutist cannot see any other 
choice than complete acctfptanoe or complete rejec¬ 
tion. 

The absolutist: wanders along the shelves of the 
ideological supermarket leaking for the ideal com¬ 
modity. and then buys K — lock, stock and barrel, 
but the ideological supermarket like any super¬ 
market - is fi l only for looting. It is more: product! ve 
for us if we can iu&yc -along the fhelve^ Hp op?n the 
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packets, lake out what looks authentic and, useful 
and Jump the rest. 

Cynicism is a Tca-ction to a world dominated by 
ideology and morality. Tui?t\ with conflicting id 0 > 
logics, the cynic says:' 'a pi ague on both your houso™ 
The cynic is as much a consumer ns the absolutist, 
bait one wt*o has gi^cn up hope of ever finding the 
ideal comitiodity. 


VIII 

The process of dialectical thinking is construc¬ 
tive thinking, a process of continually synthesising 
one's current body otf self- theory with new obserya- 
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tiorik and appropriations; a resolution of the contra¬ 
dictions- between the previous body of theory and. 
new theoretical elements. The resulting synthesis is 
thus not seine quantitative summation of the pre¬ 
vious and the new, but their qualitative superses¬ 
sion, a new totality 

This syn theiic/dJalectic method of construe ting a 
theory js enunter to the eclectic style which just 
collects a rug-bag of it? favourite hits from favourite 
ideologies without ever confronting the resulting 
contradictions. Modem examples include liber ta¬ 
na n capitalism, christen marxism: and liberalism in 
general. 

If we are continually conscious ofhow* we want 
to live, wu tun critically appropriate from anything, 
in the construction of our $cirf-theony: ideologies* 
culture: critics, technocratic experts, sodologjeal 
studies, mystics and so forth. All the rubbish of the 
old world can be scavenged for useful material by 
those who desire to uxonstruet it, 


IX 

The nature of modern society ils global and 
capitalist unity, indicates to us the necessity of mak- 

II-.;.; * '1: - Si; 1 r ■ hi/. : r y r. 11m La 7 i' v i' \]«1 r ■ I* Jr t his W<? 
mefln s critique of all geographic areas where vari¬ 
ous forms of socio-economic domination exist de 
both the capitalism of the Tree' world, and iho state- 
capitalism ol the 'communist" world), US well as a 
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critic] ug of all alienation^ poverty, enforced 

survival, urbanism, etc). In other words, a critique of 
the totality of daily existence every where, From the 
perspective of the totality of erne's desires. 

Ranged against this project are all lh£ politicians 
and bureaucrats, preachers and gurus, city planners 
and policemen, reformers -and militants central 
committees and censors, corporate? managers a31 d 
union leaders, male supremacists and feminist id vo- 
logues, psycho-sociologisls and eonstfvalien capi¬ 
talist who work lo tiuhondinafr* individual desiri? to 
a reified ‘‘common good' that has supposedly desig¬ 
nated tlxem as its representatives. They are all forces 
of the old world, all bosses, priests and creeps who 
have something to lose if people extend the game of 
seizing back their reinda into seizing hack their lives. 

Revolutionary theory and revolutionsiy ideology 
are enemies — and both know it. 


X 

By now it should he obvious that self-demy sii- 
i scat Ion and the construction of our own revolution¬ 
ary theory doesn't eradicate our alienation: The 
world' (capital and the Spec laele) goes an, reproduc¬ 
ing itself everyday 

Although this booklet had the construction of 
sdf-thcQiy as its focus,, we never intended to imply 
that revolutionary theory can exist separate from 
revolutionary practice. In order to be consequential. 
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effectively to reconstruct t]ie world,, practice must 
seek its theory, and theory nnust be realised in prac¬ 
tice, The revolutionary project of disalienation and 
the transformation of social rclatioiis requires that 
ones theory be nothing other than a theory {if prac¬ 
tice, of what wo do and how we live- Otherwise 
theory will deaerate into an impotent contempla¬ 
te of Lho world, and ultimately intn survival ideo¬ 
logy — a projected mental fogbank, a static body of 
reified thought, of intellectual armour, that acts as a 
buffer between the daily world and oneself. And if 
nrvolurioriflry practice is not the practice of revol¬ 
utionary theory, it degenerates into altruistic mili- 
tanKsrn, 'revolutionary' activity as one's social duty. 

Wo tfon't strive for a. coherent theory purely as an 
end in itself. For us, the practical use value of co¬ 
herence is that having a coherent self-theory makes 
it easier for someone to think. As an example, it r s 
easier to get a handle on future developments in 
social control if you have a coherent understanding 
of modern social control ideologies and techniques 
up to the present. 

Having a coherent theory makes it easier to con¬ 
ceive of the theoretical practice For realising your 
d&$irci? for your life- 
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XI 


In the process of constructing self-theory, the 
last ideologies that have to he wrestled with and 
determinedly 1 pinned down an? the ones that most 
closely resemble levnlutrorwry theory These final 
mystifications are a3 situatbnssm bjcouncilism. 

The SiEuatiomst International (1953-1971} was an 
international revolutionary organisation that made 
art immense contribution to revolutionary theory 
Situationist ihcoiy is a body of critical theory that 
can be appropriated in to one's selfriheoF^aiid no th¬ 
ing more. Anything more is the ideological iriisap- 
pnopriafiuii known ae sitiiatlonisw. 

For those who newly discover it. Si theory has a 
way of seemi ng like ■‘the answer I r ve been searching 
for for years', the answer to the riddle of one's dead 
Life. Bu t (hat's exactly when a now alertness and 
^If-posscssian become necessary- SHuatiom&in can 
be quite the complete survival ideology* a defence 
mechanism against the wear and tear of daily life. 
Included in the ideology is the spectacular cam- 
mod ity-role of being sltuafionist', ie a radical jade 
and ardent esoteric, 

CcunciLUpn {aka TAforkois' CofiLroL F v r Sy ltd leal- 
ism') offers 'self- nruriagPTriE?n( v as a replacement for 
the capitalist system of production. 

Real scilHrmnagemcnt is the direct management 
(.unmediated by any separate leadership} of social 
production, distribution and communicafion by 
workers and their communities. The movement for 
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^If-Tfianageraem has appeared again and again a]l 
over [he world in the course of social revel utian- 


Kussia m 1905 and 1917-21, Spain in 1936-7, Huiv 
gary in 1956, Algeria in I960, Chile in 1972 and 
Portugal in 1&7$. The form of organisation most 
often cTieated m the practice of self-management has 
been workers' councils: sovereign general 
blksof the producers aind neighbourhoods that elect 
mandated delegates to eo-ordinaLe their activities, 
'live delegates art ru.it representative^ but carry out 
derisions already made by their assemblies. Dele¬ 
gates can be recalled at any time, should the general 
assembly fee] that its decisions ar* not bei ng 


rously carried Out. 

Coyndlfem is this- histories 1 prac lice and theory of 
self- management turned into an ideology. Whereas 
the ptlrtsespanls i n these upriiiii'gs Uved a cri tique of 
the social tola 1 ity, beginneng with a critique of wage 
labour, of the commodity economy and exchange 
value, councilistn makes a partial cKtique: U *ieeks 
not the seibm^rwged, continuous and qualitative 
transformation of the whole* world, but the static, 
q"?ntilive Klf-m^nageirientof the world as it is. The 
economy thus remains a separaterealm cut off from 
tiie rest of daily life and dominating it On the ether 
band a Tnovemen t for generalised self- management 
seeks the transformation of all sectors of social life 


and all social relations (production, sexuality, hous¬ 
ing, service, c^mniufiications, etc), councilism 
thinks that a self-managed economy Is all that mat- 


Lers. It misses. literally, the whole point: objectivity 
and the desire lo transform the whole of life. Tl 4 
problem with workers' coniroE is that all it controls 
35 work. 

Th& world ca n only he tu mod righhsLde-up by the 
conscious collective activity o i those w'ho construct 
a theory of why it is upsldg-dcwri. Spontaneous 

rebeltirtn and insurrectionary subjectivity alone are 
not Sufficient. An a u then Lie revolution can only 
occur in a practical movement in which all the jny*- 
tiftcaboDs of I ho past are consciously swept 
away. 
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tV'tbllW! :ii wif lutuc it it dnr^fToui wid 
diJiuar timing; m iLu lyumriy cA CnMMTi 
III iIla Md <?| vie tt>cj-. tbs hu Id t>i bnr!:e 
ly/i wlpkh e-ur Efcttisrr wins Ihe r5,phl Jar 
cmiHl man to- iJiin^ ct^jI y aes-prcing; re 
■rtfi^dcTin;. N n dzspfl 1 :, no pap?, na 

no«-- 'bids ui iliink bi dd; vrajp ; 

bin s-nrint v « i wdiels "Tnewra! ert 

Off^ilio-l ;iniL wl ai. Cuil-tJ mm 

;i/ii 1 :ff"=V Vi c]iLnk u.h;ii: onr ns 1- - rfHpcra 

lull u* to ilibit, m nl it* iki v.K!icl !>■ iri pnr 

<(v- ViV n^i: K i-m tni 

in unit imUj. III! favt-iLliL-ET, 111 11 ) .1* t in aul^r- 
LiiU' Wf i'ii;h I [0 Ili.hj cl::i ia&lM$le 

our itiwviid Ilk: md uiiperi^iih iTk 
n;it !■•■:■: :il lift- l.*y ;hii j.]|iv=*|i mizihih? 
ylvzs. Omi nsix! b hX variety, E^ir ridl- 

iipu und Eruadiiiik. iL it ■_ ii; l uty 10 Ik ml; 

• •Ii ilit tv srnuiils fir Ik-dikci un-d cuil- 

yriiri'jil, to eserciw wt Tiling in lifrd 
llilnkmff. hc^m ni^iiii lc- uIl die mode* oJ 
liiruvl.p wJ ilell FKiw nils lh iike i fishica 
lii JiL'^d, and (O-riDiiAv puruyiik la tbeuTori; 
oJ Iloji i: hi: i uC*HflOIl i* i J byr j<vn. LibcrL^. 
b essaHLal lu Ilk jTiiTmS- 

\V,: 3HJ ^1 jvrt ■nlLJiL'-jL k riewdrcg it. 

Our minds um ld-cht'J liH in a prfiiJiL- 

I .:.iu:*;. TIls Idt-tf yk tiiiul-; ou r o'A'il myc 
Kt-ji t.uilnir-d mi u:- *ihc dniuit by tli* 
Iv>-ii :ii .> f)E ■:iir.LDMj. Arid bccauuc wl l :k 
i l-:.i r il.ijik dur iiioaelwi <iiit niindi fill 
|J|[»h ,i lyLhfH^r; foj lark af cxurcisc our 
biiiiiV? fertile,, libcrtv UL-sseniid 

If [Ilf flU-na * sxi5cenc-e_ Ic nr^t ftr 
uvttt Iw oul- rclBijr^ Him iHv*iy Xh 
anil viuw3u& L mill II ll n&l 

(riltk vtilJi ||l| i |:-. fuensdt ufld yfcl it* 
[iss-diMi Uiofu 14 flfr I'-imUt linn ir ii 

ienidng l:-y“.-: iiilo lire dnritiKsa u£ L^nor- 

avs-ii biid ibi L ul; uf iLptumiuii. 


Ckildwnjt JTi^c! ye lop&ediz 


c,203fl 










